So Much Sadness

It all seems so very sad. To watch the same mistakes being made day upon day, year after year, decade after decades.
As if the lessons of our thousand of years old human culture of pathei-mathos 1 have not been learned or not been
presented or more often that so many of us are somehow in physis, in our human nature, innately immune to such a
learning. For these lessons are the lessons of fairness; of empathy, of tolerance, and of compassion, voiced for
example thousands of years ago in The Beatitudes. 2

But so many, unheeding, continue in their individuality to lie, cheat, steal, use violence and even commit murder to
satiate or to express some personal desire. Thus do so many still collectively, often under the guidance of a few or of
some elected or unelected demagogic leader sally forth of behalf of some -ism or -ology or on behalf of some modern
Nation-State, to wreak havoc upon, to kill, those, the others, declared to be enemies for whatever purpose or from
whatever motive.

While some continue to 'hold the line' between individual deeds of fairness and what is unfair 3 for how long will that
line hold and can it ever cover the impersonal deeds of governments and of modern Nation-States who as evident
since 1914 in two world wars, in conflicts such as Korea, Vietnam, Iraq, Afghanistan, Algeria, Yemen, Ukraine, Palestine
and now Gaza, continue to wreak havoc upon, to kill, those, the others, declared to be enemies for whatever purpose
or from whatever motive?

| have to admit | do not have any answers. All | have is a sadness born of my own pathei-mathos; a fallible
weltanschauung rooted in that personal pathei-mathos. But - given how | am still perceived by those who, having
judged me and accused me according to my past deeds, declared me to be an enemy, and thus how | am perceived by
many others who believe those accusers - such sadness of mine and such a weltanschauung seem to have no current
value.

What are the roots that clutch, what branches grow
Out of this stony rubbish? Son of man,

You cannot say, or guess, for you know only

A heap of broken images, where the sun beats,
And the dead tree gives no shelter, the cricket no relief,
And the dry stone no sound of water. Only

There is shadow under this red rock,

(Come in under the shadow of this red rock),

And | will show you something different from either
Your shadow at morning striding behind you

Or your shadow at evening rising to meet you;

| will show you fear in a handful of dust.

TS Eliot: The Waste Land

David Myatt
January 27th 2024

1. | define 'the culture of pathei-mathos' as the accumulated pathei-mathos of individuals, world-wide, over thousands
of years, as (i) described in memoirs, aural stories, and historical accounts; as (ii) have inspired particular works of
literature or poetry or drama; as (iii) expressed via non-verbal mediums such as music and Art, and as (iv) manifest in
more recent times by ‘art-forms’ such as films and documentaries.

The culture of pathei-mathos thus includes not only traditional accounts of, or accounts inspired by, personal pathei-
mathos, old and modern - such as the With The Old Breed: At Peleliu and Okinawa by Eugene Sledge, One Day in the
Life of Ivan Denisovich by Aleksandr Solzhenitsyn, and the poetry of people as diverse as Sappho and Sylvia Plath - but
also works or art-forms inspired by such pathei-mathos, whether personal or otherwise, and whether factually
presented or fictionalized. Hence films such as Monsieur Lazhar and Etz Limon may poignantly express something
about our 0ol as human beings and thus form part of the culture of pathei-mathos.

2. See the Appendix.

3. Holding The Line, https://web.archive.org/web/20230809145904/https://davidmyatt.wordpress.com/2023/08
/08/holding-the-line/




Appendix

The Beatitudes
The Learning On The Hillside

To kata MatOaiov sbvayyéAlov
The Gospel According To Matthew
5:1-10

Text

118wy 6¢ ToLC BYAOULG AVERN €l¢ TO Bpo¢, Kal kabioavtog adTod MpooAABav abTR ol padbntal adTol-
2 Kol &vo(Eac 10 oTéua avToD £6(BaoKEY ALTOLC AéyWV:

3 Makdptot ol mTwyol TEW MVELPATL, ETL ALTWY £€0TLY | BaolAela TV OLPAVRV.

4 pokdplot ot mevBodvteg, 6TL abTOL MO PAKANBiCcOVTAL.

5 pakdplot ol mpaeilg, 6TL adTOL KANPOVOUNGOLOLY THVY YAv.

6 HaKkdplol ol MEWRVTEC Kal SLYWVTEG TRV ditkatoobvny, 6Tl adTOl YopTaobroovTal.

7 pakdplol ol €Aerjuoveg, 8Tl abTol EAenbricovTal.

8 pakdplol ot kaBapol Th kapdig, dTL adTol TOV B0V dyovTal.

9 pakdpuol ot eipnvomnotol, dtL adTol viol Beod KAnBricovTal.

10 pakdplot ol dedlwypévol Evekev dLkatoobvng, 6TL adTWY £€0TWV ) BaotAeia TV o0pav@V.

Translation

1 Observing the multitudes, he ascended the hill and, having sat down, his disciples approached him.
2 Then, a revelation, for he instructed those there by saying this:

3 Fortunate, those humble with spiritus, for theirs is the Kingdom of Empyrean.

4 Fortunate, those who grieve, for they shall have solace.

5 Fortunate, the gentle, for they shall acquire the Earth.

6 Fortunate, those who hunger and thirst for fairness, for they shall be replete.

7 Fortunate, the compassionate, for they shall receive compassion.

8 Fortunate, the refined of heart, for they shall perceive Theos.

9 Fortunate, the peaceable, for they shall be called children of Theos.

10 Fortunate, those harassed due to their fairness, for theirs is the Kingdom of Empyrean.

Commentary
1. 6poc. Here a hill, rather than a mountain.
2.

dvol€ac to otépa avTod. | take this metaphorically as in a disclosing or a revealing, not literally as in "opening his
mouth."

those there. Although the Greek text does not explicitly state the fact, the context suggests that Jesus addressed both
the multitude and his disciples.

3.

nokdaplog. A difficult word to translate since "blessed" has acquired particular (sometimes moralistic) meanings as a
result of nearly two thousand years of exegesis, while "happy" is rather prosaic. The context - as in 6tL a0TQV €0TWV 1)
Baowlela TV o0paviv - suggests "fortunate".

nTwx0¢. Usually translated as "poor" which however has too many exegetical and modern connotations, and does not
express the metaphorical sense here which implies being "humble" in respect of T0 nvedua.

TQ MveduaTt [...] T@v ovpav@v. In respect of Td mvedua as the spiritus (rather than as the Spirit) and obpavdc as
Empyrean (rather than Heaven), qv. my commentary on John 1:32, [1] from which this an extract:

o0pavdG here is always translated as 'heaven' although the term 'heaven' - used in the context of the
Gospels - now has rather different connotations than the Greek o0pavdg, with the word 'heaven' now often
implying something explained by almost two thousand years of exegesis and as depicted, for example, in
medieval and Renaissance Christian art. However, those hearing or reading this particular Greek gospel for
the first time in the formative years of Christianity would most probably have assumed the usual Greek
usage of "the heavens" in the sense of the "the star-filled firmament above" or in the sense of "the sky" or as
the abode of theos and/or of the gods, ¢€v oOpavy B¢eol [...]

It therefore seems apposite to suggest a more neutral word than 'heaven' as a translation of o0pavdcg and
one which might not only be understood in various 'classical' ways by an audience of Greek speakers (such
as the ways described above) but also be open to a new, and Christian, interpretation consistent with the
milieu that existed when the Gospel of John was written and first heard. That is, before the exegesis of later
centuries and long before post-Roman Christian iconography. Hence my suggestion of the post-classical Latin



term Empyrean, which can bear the interpretation of the abode of theos and/or of the gods, of "the sky", of
the "the star-filled firmament above"; and a Christian one suggested by Genesis 2.8 - napddelcov €v Edep
(the Paradise of Eden) - and also by shamayim.

5. npdog. Gentle - in the sense of mild, balanced, temperament - rather than "meek".

6. dikatoolvn. Fairness. Not some abstract, legalistic, "justice", and not "righteousness" which word has over centuries
acquired sometimes strident and disputable moralistic meanings as well as implying a certain conformity to accepted
(and disputable or dogmatic) standards.

7. éAeNUwv. The classical Latin term misericordia - used by Jerome, and the origin of the English word misericordious -
expresses the sense well, which is of cuundBela (sympatheia, benignity) resulting in compassion. Cf. Luke 11.41 (mAnv
TQ évovTa 86Te EAenuooivny, Kal 6oL mdvta Kabapa DUV €0TLv), Acts 10:2, KTA.

8.

ol kaBapol th kapdiq. Literally, those whose hearts are clean, in the physical sense, as in having undertaken a ritual
cleansing of the body. Cf. Corpus Hermeticum, Poemandres 22, [2] where as in Luke 11.41 - qv. éAequwv in v. 7 here - it
occurs in relation to compassion, the compassionate:

nopayivouatl adTog €yw 6 Nod¢ toig daololg Kal &yabolc Kal kabapoic Kal EAerjuoal, Tolg ebogBodal, Kal N
nopovoia pov yivetat BorjBela, kal e0BLC TA MAvTa yvwpiCovol Kal TOV matépa IAdoKoVTAL AyanmnNTIKKOC Kal
e0YaPLOTODOLY ELAOYODVTEC KOL DUVODVTEG TETAYMEVWCE TIPOC ALTOV T OTOoPYN

|, perceiveration, attend to those of respectful deeds, the honourable, the refined, the compassionate, those
aware of the numinous; to whom my being is a help so that they soon acquire knowledge of the whole and
are affectionately gracious toward the father, fondly celebrating in song his position.

In respect of kaBapoic, | prefer refined here - as in the Corpus Hermeticum - rather than 'pure' given the disputable
nature of the term 'pure' and the connotations acquired over centuries be they religious, sanctimonious, political, or
otherwise.

Be0c. For reasons explained in my commentary on verse | of chapter one of The Gospel According To John - and in my
commentaries on tractates from the Corpus Hermeticum [2] - | transliterate 6€0¢.

9. ot eipnvomotol. The peaceable ones, which includes pacificators - those who are pacificatory, and thus who are
conciliatory and who actively seek peace - and those who have a peaceable disposition.

10. dlwkw. Harass, rather than "persecuted" which has acquired too many modern and especially political
connotations. Cf. John 5:16, kal 6ia to0T0 £6{wkKov ot lovdaiotl TOV Incodv, dtL Tadta €nolel €v caBBdTw, "and thus did
the Judaeans harass Jesus because he was doing such things on the Sabbath."

My interpretation, based on John 5:16, is that those who are harassed are so on account of (§€veka) their fairness, not
because those who are harassing them disparage or hate fairness in general.

David Myatt
30.iii.18
Notes

[1] My translation and commentary - of chapters 1-5 - is available at https://davidmyatt.files.wordpress.com/2023/08
/myatt-gospel-john-1-5.pdf

[2] D. Myatt. Corpus Hermeticum: Eight Tractates. Translations And Commentaries. 2017. ISBN 978-1976452369.
Gratis pdf: https://davidmyatt.files.wordpress.com/2023/08/eight-tractates-v2-print.pdf
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